The

] scen‘etzs tthe Zgora Or central market
the magistrate who reo;
: gisters and makes preliminary inquiries into charges

brought under the Igzps protecti .
) cting the city T
Socrates meets EUfhyphro—-Socrftes is Yt god ;f;iﬁeliatfsliéri)zzl‘;;se of

Place of Athens, before the offices of

‘impiety’ brought il ) ;)n his w;ly”in to a
' ounger fellow citizens, on which he is

going to be condemmed to death, as we legry in the Apology. Euthyphro has

just deposed murder charges against hi pology. yphro ha

w . f » Since it entailed ‘pollution’
ally purified was displeasing to the 8ods; but equally, g son’s taking such ac-

tion against his father might tell itself be regarded qs ‘impious’. Euthyphro

professes to be acting on esoi{eric knowledge about the gods and their wishes,
“”fl so about the general topic of ‘piety’. Socrates seizes the opportunity to ac-
quire from Euthyphro this knowledge of piety so that he can rebut the accusa-

tions fzgqmst himself. However, like all his other interlocutors in Plato’s ‘So-
cratic” dialogues, Euthyphro cannot answer Socrates’ questions to Socrates’
satisfaction, or ultimately to his own. So he cannot make it clear what piety
is—though he continues to think that he does know it. Thus, predictably, Socra
tes” hopes are disappointed; just when he is ready to press further to help Eu-
thyphro express his knowledge, if indeed he does possess it, Euthyphro begs off
on the excuse of business elsewhere.

Though Socrates does not succeed in his quest, we readers learn a good deal
about the sort of thing Socrates is looking for in asking his question "What is
piety?” and the other “What is . . . ? questions he pursues in other dialogues.
He wants a single “model’ or ‘standard’ he can look to in order to determine
which acts and persons are pious, one that gives clear, unconflicting, and un-
ambiguous answers. He wants something that can provide such a standard all
on its own—as one of Euthyphro’s proposals, that being pious is simply being
loved by the gods, cannot do, since one needs to know first what the gods do
love. Pious acts and people may indeed be loved by the gods‘, but that is a sec-
ondary quality, not the ‘essence’ of piety—it is not that which serves as the
standard being sought. . .

There seems no reason to doubt the character Socrates” sincerity in pr.obmg
Euthyphro’s statements so as to work out an adequate answer—he Im§ in ad-.
vance no answer of his own to test out or to advgcnte. But does the dm‘h)gl‘le it-
self suggest to the attentive reader an ansiwer of '1ts 'own? Euthyphro fi ustrates
Socrates by his inability to develop adequately his final suggestion, that ;fzety is
justice in relation to the gods, in serving and assisting them in some purpose
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ment, FEuthyphro.

H H | o B’

Py What 1s (his you say?

you are nol poing 1o (el me that you

Gy peatis: No mdeed,
Bl someone olse has indicted yml.)

someone must have indicted yy, {
indi . : or
have indicted someone else I

Py o
o patrs: Quile 50,

Forveneo: Who s he? |
Gy untia 1 donot really know him myself, Futhyphro. He is apparenty

young, and anknown, They call him Mcletus, T believe. He belongs 1o (he
J

Pitthean deme, i you know anyone from that deme called Meletus, with
hair, not much of a beard, and a rather aquiline nose.

long,
[ don’t know him, Socrates. What charge does he bring

Py .

, foa 7
against you!
Gouatis: What charge? A nol ignoble one | think, for it is no smal

thing, for a young, man 1o have knowledpe of such an important subiject,
[He says he knows how our young, men are corrupted and who corrupts
them, He is likely o be wise, and when he sees my ignorance corrupting
his contemporaries, he proceeds Lo accuse me to the city as to their mother.
[ think he is the only one of our public men to start out the right way, for
it i right to care first that (he young, should be as pood as possible, jus
as o good farmer is likely to lake care of the young plants first, and of the
4 others later. S0, oo, Meletus first pets rid of us who corrupt the youns
shoots, as he says, and (then alterwards he will obviously take care of the
older ones and become a source of great blessings for the city, as seem
likely to happen to one who slarted out this way.

Foroyenro: 1 eould wish this were true, Socrates, but 1 fear the
may happen. He seems to me to start out by harming the very he

()pp()ﬁift‘
art 0
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the city by attempting to wrop
o corrupt the young?

GOCRATES: Strange things

Jkerof gods, and o 185 10 hear him te]]

e : on the ground iy, tle it, for he says that I am a
in the old gods, he has indicted n :‘ ACreate new gods while not believing

EUTHYPHRO: I understand, Soc jt for fhcir sake, as he puts it.
divine sign keeps coming to ,V(:uL‘ré]teIS' This is because you say that the
you as one who makes il\ll(;\/ati.on ?.le lla's \_\'ritten this indictment against
court to slander you, knowing th tb ‘m whg}mls matters, and he comes to
o the crowd. The same ig true i? SHcu things are easily misreprescnted
matters in the assembly and foretllfny case. Whenever I speak of divine
[ were crazy; and yet | l{ave fo"etolg N tltf future, tl‘ley laugh me down as if
less, they envy all of us who do thj othing that did not happen. Neverthe-
meet them head-on. tis. One need not worry about them, but

SocRATES: My dear Euth
for the Athenians do notylgli];g, ;ibsliaughed i o potmates g 4
does not teach his own wisdom bu}g if fl hey think clever, as long as e

ke himself ’ hey think that he makes others to
pe like himself they get angry, whether th | )
some other reason. rough envy, as you say, Or for
' L‘U.l HYPHRO: I have certainly no desire to test their feelings towards me
in this matter.

SOCRATES: Perhaps you seem to make yourself but rarely available, and
not be willing to teach your own wisdom, but I'm afraid that my liking
for people makes them think that I pour out to anybody anything I have
to say, not only without charging a fee but even glad to reward anyone
who is willing to listen. If then they were intending to laugh at me, as
you say they laugh at you, there would be nothing unpleasant in their
spending their time in court laughing and jesting, but if they are going to
be serious, the outcome is not clear except to you prophets.

EuthyprHRO: Perhaps it will come to nothing, Socrates, and you will fight
your case as you think best, as I think I will mine.

SocraTEs: What is your case, Euthyphro? Are you the defendant or

the prosecutor?
EutHypHRO: The prosecutor. B "\ 0
SocraTEs: Whom do you prosecute? "
EuThypHRO: One whom I am thought crazy to prosecute.
SOCRATES: Are you pursuing someone who will easily escape you?
Euthyrnro: Far from it, for he is quite old.
SocraTes: Who is it?
EuTHyPHRO: My father.
SocraTEs: My dear sir!
EuttypHro: Certainly. I

g you, Te
you. Tell
me, what does he say you do

Your own father?

1. See Apology 31d. 170 A¢
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b says that I am guilty of improvi

E uthyphro

gocraTES: What is the charge? What is the case about?

EUTHYPHRO: Murder, Socrates.

SOCRATES: Good heavens! Certain
know how they could do this and be right.
do this, but of one who is far advanced in

EUTHYPHRO: Yes, by Zeus, Socrates, that is so.

SocraTES: Is then the man your tather killed one of your relativeg)

is that obvious, for you would not prosecute your father for the -
er

of a stranger. : e
r you to thin i
Socrates, for y that it makeg Py

EutHYPHRO: It 1S ridiculous, :

difference whether the victim is a stranger or a relative. One shoulq

watch whether the killer acted justly or not; if he acted justly, let hip, n]
OI

but if not, one should prosecute, if, that is to say, the killer shares y, -
hearth and table. The pollution is the same if you knowingly keep com Yo
with such a man and do not cleanse yourself and him by bringing hiPl)'n an
justice. The victim was a dependent of mine, and when we were farm; to
in Naxos he was a servant of ours. He killed one of our household Slavn
in drunken anger, SO my father bound him hand and foot and threw hi::

in a ditch, then sent a man here to inquire from the priest what shoulq
gave no thought or care to the bound map

be done. During that time he
as being a killer, and it was no matter if he died, which he did. Hunger

and cold and his bonds caused his death before the messenger came back
from the seer. Both my father and my other relatives are angry that [ am
rosecuting my father for murder on behalf of a murderer when he hadn't
even killed him, they say, and even if he had, the dead man does not
deserve a thought, since he was a killer. For, they say, it is impious for a
son to prosecute his father for murder. But their ideas of the divine attitude
to piety and impiety are wrong, Socrates. :
SocraTES: Whereas, by Zeus, Euthyphro, you think that your knowledge

of the divine, and of piety and impiety, is so accurate that, when those
things happened as you say, you have no fear of having acted impiously

in bringing your father to trial?
EuthypHro: 1 should be of no use, Socrates, and Euthyphro would not

ority of men, if 1 did not have accurate knowledge

ly, Euthyphro, most men woy)
It is not the part of an d Not

wisdom. Yone g,

of all such things.
SoCRATES: It is indeed most important, my admirable Euthyphro, thatl

should become your pupil, and as regards this indictment, challenge Mele-
tus about these very things and say to him: that in the past too I considered

knowledge about the divine to be most important, and that now that he
sing and innovating about the gods I

to him: “If, Meletus, you agree that
der me, too, to have the right
think so, then prosecut_'3
older men, me an
d punishing him.” I

have become your pupil. I would say
Euthyphro is wise in these matters, consi
beliefs and do not bring me to trial. If you do not
that teacher of mine, not me, for corrupting the
own father, by teaching me and by exhorting an
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guthyphro

is not convinced, ap
{ shall repeat the %g‘f;’;: _l;lut

EutHivc: Yes, by 7, ,' o
think I would find hji,. :“.U"’ S b and, if he sh s g
pim rather than ‘dbnu{ r:fk SPOts and the il %inrruld try to indict me,:

SoCRATES: It is becayee court would be abou

: . ocause | realize thy |

popil, Y Sear fiend. | now that ey peay 2y e

y e A ) Notice you, whereas People as well as this Meletus
that he md:gt, me for ungodiiness. €as he sees me 50 sharply and clearly
just now maintained you clearly . S0 tell me now, by Zeus, what you
podliness and ungodiiness oy what kind of thing do vou say that
or is the pious not the same - Jtdhh;z regards murder and other things;
i ‘€ In every action, and the impious
'S Plous and like itself, and everything t}}?at is
is impious? one form or appearance in so far as it

EuTHYPHRO: Most certainly, Socrates

Soc;m?ns: Tell me then, what is th
you say’

EutHYPHRO: 1 say that the pious j )
prosecute the wrongdoer, be it aﬁ‘)zj‘;?;u:gefz :hatll A O e
else, whether the wrongdoer is your fath r’ snplexshiity ranyCing
not to prosecute is impious A b €T Or your mother or anyone else;
rvidence that the law 1o 0. | have sloourts o 1y hat ] can cle powerful
right, not to favor the ung od : e ? ready said to others that such actions are

& - godly, whoever they are. These people themselves
believe that_Zeus is the best and most just of the gods, yet they agree that
he bound his fﬂthef because he unjustly swallowed his sons, and that he
in turn castrated his father for similar reasons. But they are angry with
me because | am prosecuting my father for his wrongdoing. They contradict
themselves in what they say about the gods and about me.

SocraTes: Indeed, Euthyphro, this is the reason why I am a defendant
in the case, because I find it hard to accept things like that being said about
the gods, and it is likely to be the reason why I shall be told I do wrong.
Now, however, if you, who have full knowledge of such things, share
their opinions, then we must agree with them, too, it would seem. For
what are we to say, we who agree that we ourselves have no knowledge
of them? Tell me, by the god of friendship, do you really believe these
things are true?

ELTsvrHrO: Yes, Socrates, and so are even more surprising things, of
which the majority has no knowledge.

Socrates: And do vou believe that there really is war among the gods,
and terrible enmities and battles, and other such things as are told by the
poets, and other sacred stories such as are embroidered by good writers
and by representations of which the robe of the goddess is adorned when
it is carried up to the Acropolis? Are we to 52y these things are true, Eu-

thyphro?

5
dl%h‘drge e
2}“5 in (_[}Urt
Hrates

or indict you instead of me,

e pious, and what the impious, do
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. Is impious.

; E“’h.‘lth
6 ‘ .
tes, but, as I was saying just -
ryeuro: Not only these, Socra . "l . "
}]Elu'?“:l\:vi@l\ relate many other things about the g which | know
will, if ve sh, rele
will amaze you. ised, but you will tell me these at le;
rised, y cisyg
SocraTEs: I should not be surp C .
y ‘30; }:t\lzer time. For now, try to tell me more d?rlza‘:’e}{at Ilwa S as )
ikont1 {,w for, my friend, you did not teach me a hecg y w 161_1 I aSked
]\uwsu 1wha’t the, pibus was, but you told me that what you are dOlng S,
"L ‘ ~ . . . :
in prosecuting your father for murder, is pious
EuTthyruro: And I told the truth, Socrates.
Socrates: Perhaps. You agree, however, that there are many other it
ous actions.
EuTtHYPHRO: There are. ' '
SocrATEs: Bear in mind then that I dl(‘..i not bid you tell ME One or ty,,
of the many pious actions but that form 1ts_elf that rr.lake_s all pious actiong
pious, for vou agreed that all impious actions are impious and all

Pioyg
actions pious through one form, or don’t you remember? 7
EuthyprHro: 1 do. . ' . »
Socrates: Tell me then what this form itself is, so that I may look upon

it and, using it as a model, say that any action of yours or a
is of that kind is pious, and if it is not that it is not.

EutHyPHRO: If that is how you want it, Socrates, that is ho
SocraTes: That is what I want.

EutHypHrO: Well then, what is dear to the

nother’s thyy
w Lwill tell yoy,

gods is pious, what is not

Socrates: Splendid, Euthyphro! You have now answered in
wanted. Whether your answer is true I do not know
obviously show me that what you say is true.

EuTHYPHRO: Certainly.

SocraTes: Come then, let us examine what we mean. An action or4
man dear to the gods is

pious, but an action or a man hated by the gods
is impious. They are not the same, but quite opposite, the pious and the
impious. Is that not so?
EuTHYPHRO: Tt is indeed.
SOCRATES: And that see
EuTHYPHRO: | think S0,
SOCRATES: We have also stated that the gods are in a state of discord;
that they are at odds with each other, Euthyphro, and that they are at
€nmity with each other, Hag that, too, been sajd? : )
EUTHYPHRO: [t hag, .
SOCRATES; What a
anger? Let us look at
as to which is the
angry with each

the way|
yet, but you wil

ms to be a good statement? g
Socrates.

R

re the subjects of difference that cause hatred and

it this way. If you and | were to differ about numbers

greater, would thig difference make us enemies and
other, or would

' we olve
our difference about thijs? Proceed to count and soon re? *%
UTHYPHRO: We would certainly do sq. 1‘




Eut thyphro

GOCRATES: Again i

s g ; we diff, Y
would UM 0 meagye - “Hered ahg, 3|

) OV PHRO: Coouent g3 . L the o . )
EUTHYPHRO: That s < * 202 soon 4 larger and the smaller, we it

ut & “3Se o differ.
o g2 2l 1 ¢ the }'l AV

veighing and be recong; | 2vier the i

welgiiiis - Tecongileq_ and the lig

- WCRAT ES: L%I-Ld ab‘(}

s
H

LTHYPHRO: Of Course. hter, we would resort to %

GOCRATES: What subject of 3-cc k’S

¢o each other if we 1were Of difference would :
¢ WeTe unahi. make us angry and hostile

s
, O3

thave an answer rea4.. 10 come ¢ 3 -
not f1AVE <78 ST €T ready, but eyarmi. - C & dedision? Perhaps vou do
are the Just and the uniss 5. . Mine as [ tell you w biects

 are these nor S, the beautify] ang o ou whether these subjects d
baa; ] : ese not the subjects of q;“— and the ugly, the good and the L
e . < ITerer - S s T =
una'E_J-e LO come 10 a satisfactory de@s‘wqeﬁfe about which, when we are
hostile to each other whenever w427 YOU and I and other men become

EUuTHYPHRO: That is the g C 207

Lt - 1hatis the difference g
e YA .- ITNCe, S & .
SocraTEs: What about the gods Eu‘\gﬂat&-’ about those subijects.
% . B 's) >, vy e s £r
ences, will it not be about thece o e-.‘.:hm- If indeed they have differ-
S — . >C >dme s P -
EUTHYPHRO: It Certainly must be <o Subjecis?
- U
SocraTEs: Then accordine & i
: TUINg 10 vour areume iff

A b | e .- =" < O nt. 7 -
ent gods ;1?011:1061’ Gifferent Hine ‘toh}\e - ni: gog_d Euthl.\'lzshro;;li1tterd e

2 . :5> 10 De just, beautiful, ugly, good, an
bad, '10'1; e}ﬂ W (?uld not be at odds with one another unless -thec;' differed
about these subjects, would they? o

EUTHYPHRO: You are richt.

SOoCRATES: And they mE ; ¢ : P

. 1 hate the € “'hat each of them considers beautiful, good,

and just, and hate the opposites of these? E
EutaypHRO: Certainly.

SocraTes: But you say that the same things are considered just by some

gods and unjust by others, and as they dispute about these things they 8

are at odds and at war with each other. Is that not so? :

EUTHYPHRO: It is.

SocraTes: The same things then are loved by the gods and hated by the

gods, and would be both god-loved and god-hated. -
EutHYPHRO: It seems likely. ‘

SocraTes: And the same things would be both pious and impious, accord-

ing to this argument?

EuTsHypHRO: I'm afraid so.

SocraTeS: SO vou did not answer my question, you surprising man. I

did not ask you what same thing is both pious and impious, and it appears

that what is loved by the gods is also hated by them. So it is in no way b

urprising if your present action, namely punishing your tathe_r, may be

leasing to Zeus but displeasing to Cronus and Uranus, pleasing to 'I.{.e—

haestus but displeasing to Hera, and so with any other gods who ditfer

from each other on this subject. e

Eutirvpuro: I think, Socrates, that on this subject no gods would differ

from one another, that whoever has killed anyone unjustly should pay

the penalty.

[V3)
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h},phr”
vou ever heard any man Maj
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SocraTes: Well now, Euthvphro, have

) N Q]
s se unjustly shoulg A
RA . nything else u ) U noy
; s killed or done anytiiie "
:no that one who has ki '
the penalty?

" Thev never cease t0 dispute on thist SHOJCE, botly Clsey
EUTHYPHROE ev

1 Cro

- - hav ritted many wroneg @

and in the courts, for when they hal‘ E DI 5 the_y dg
- say anvthing to avoid the penalty.

it

o

" Spi
/ s S
<0 acreeing do they nevertheless say they shQuld not be Punishgq,
? o 20 No, they do not agree on that point.
ITTHYPHRO: ! . )

S - Do thev agree they have done WTong, Euthyphro, ang ;
SOCRATES! \ _

125 So thev do not say or do just anything. For they dq not v
t SOCD-:}“Z: - ;r disiaute that fhe_v must not pay the penalty if te
;0 :i,} 'Lrémlc but I think they deny doing wrong. Is that not sg?
On '="' 4 OI o o
UTHYPHRO: That is true.

S;rz-—; Then thev do not dispute that the Wronnge_r must be
ishe:i“‘bﬁréhe\‘ may disagree as to who the wrongdoer is, what he
and when. '

UTHYPHRO: You are right.

SocraTes: Do not the gods have the same experience, if indeed the

Ctyre
y ha\’e

Pun.
diq,

. Y are
at odds with each other about the just and the unjust, as your Argumen

maintains? Some assert that they wrong one another, while otherg den
it, but no one among gods or men ventures to say that the wrongdoe
must not be punished. . .

EuTsypirO: Yes, that is true, Socrates, as to the main point.

SocraTes: And those who disagree, whether men or gods, dispute aboyt
each action, if indeed the gods disagree. Some say it is done justly, others
unjustly. Is that not so?

EutaypHRO: Yes, indeed.

Socrates: Come now, my dear Euthyphro, tell me, too, that I may become
wiser, what proof you have that all the gods consider that man to have
been killed unjustly who became a murderer while in your service, wag
bound by the master of his victim, and died in his bonds before the one
who bound him found out from the seers what was to be done with him,
and that it is right for a son to denounce and to prosecute his f

behalf of such a man. Come, try to show me a clear sign that
definitely believe this action to be ri

of this, I shall never cease to extol
Euthyrrro: This is perha
you very clearly.

_ Socrates: [ understand that you think me more dull-witted than the

Jury, as you will obviously show them that these actions were unjust and
that all the gods hate such actions,

_Euthyerro: T will show it to them clearly, Socrates, if only they wil
listen to me.

SocraTes: They will listen if they think you show them well. But this
:hought came to me as you were speaking, and I am examining it, sayifg
0 myself: “If Euthyphro shows me conclusively that all the gods consider

ather on

all the gods
ght. If you can give me adequate proof
your wisdom.

ps no light task, Socrates, though I could show

3
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such a d_eath unjust, tq what

pature ot piety and impiet:'7 Ffrft'_ﬂt(-r "
pv the gods, but the pious a'n.i g
for whaﬁ is hated by the god; ;ht’
go [ wi n'ot INSist on this poing.
correction We are making in our gic ey all hate it. However, is this the
jmpious, and what they g lo ’r J1Scussion, that what all the gods hate is
and others hate is neither or b‘tehlvs pious, and that what some gods love
e St ey Oth? Is that how you now wish us to define

EUTHYPHRO: What prevents v
SOCRATES: FOr my part nothin

your part this proposal wil] en
you promised.

. Xtent have | learned from him the

,au].“” would then, it seems, be hated

- :;:F)"b“)‘“ were not thereby now dt-l:m'd”,
S0 been shown to be loved by them:

from doing so, Socrates?

o

Dt,) Euthyphro, but you look whether on
able you to teach me most easily what

EuTHYPHRO: | wou :
love, and the Oppositli ss;;in;lﬁ’t;aey that the p.ious 15 wl?at all the gods

SoCRATES: Then 1 )  gods hate, is the impious.

_ et us again examine whether that is d statement

or do we let it pass, and if one of r that is a sound statement,

.. e of us, or someone else, merely says that

something is so, do we accept that it is s0? Or should e what
the speaker means? ? Or should we examine whi

EUTHYI’HRO- We must examine it, but I certainly think that this is now
a fine statement.

' SOCRATES: We shall soon know better whether it is. Consider this: Is the
pious being loved by the gods because it is pious, or is it pious because
it is being loved by the gods?

EuTHYPHRO: I don’t know what you mean, Socrates.

SocraTes: I shall try to explain more clearly: we speak of something
carried and something carrying, of something led and something leading,
of something seen and something seeing, and you understand that these
things are all different from one another and how they differ?

EutaypHrO: I think I do.

SOCRATES: So there is also something loved and—a different thing—
something loving.

EutHYyPHRO: Of course.

SocraTes: Tell me then whether the thing carried is a carried thing
because it is being carried, or for some other reason?

EutHyrHRO: No, that is the reason.

SocraTes: And the thing led is so because it is being
seen because it is being seen?

EutnypHro: Certainly.
SocraTEs: It is not being seen because itis a thing seen but on the contrary

it is a thing seen because it is being seen; nor is it because it is something
led that it is being led but because it is being led that it is something led;
nor is something being carried because it is something carried, but it is
something carried because it is being carried. Is what I want to say clear,
Euthyphro? I want to say this, namely, that if anything is being changed

led, and the thing

:

107y e,

M
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10 ﬁuth%o
ay, it is not being changed becauge it
‘s something changed because it jg bemg
because it is something affected, bt i
affected.? Or do you not agree,

or is being affected in any w
something changed, but rather it
changed; nor is it being affected bec
something affected because it is being

Eurnyruro: | do. .

Socrates: Is something loved either something changed or SOmething
affected by something?

Euthyrhro: Certainly. ) . )

SocRATES: So it is in the same case as the th%ngs just mentloned; it is
being loved by those who love it because it 1s som;fthmg loved, but it i
something loved because it is being Joved by them?

Euthyrnro: Necessarily.

SocraTEs: What then do we say about the pious, Euthyphro? Surely that
it is being loved by all the gods, according to what you say?

EUTHYPHRO: Yes.

SocraTEs: Is it being loved because it is pious, or for some other Teasop)

EutnyrHro: For no other reason.

Socrates: It is being loved then because it is pious, but it is not pious
because it is being loved?

EutHYPHRO: Apparently.

Socrates: And yet it is something loved and god-loved because j is
being loved by the gods?

EurnyrHro: Of course.

SocraTes: Then the god-loved is not the same as the pious, Euthyphro,
nor the pious the same as the god-loved, as you say it is, but one differs
from the other.

EutHyrHRO: How so, Socrates?

SOCRATES: Because we agree that the pious is being loved for this r
that it is pious, but it is not pious because it is being loved. Is that not sp?

EuTHYPHRO: Yes. e

SocraTes: And that the god-loved, on the other hand, is so because it
is being loved by the gods, by the very fact of being loved, but it is not
being loved because it is god-loved. -

EutHyPHRO: True.

SocraTes: But if the god-loved and the pious were the same, my déar
Euthyphro, then if the pious was being loved because it was pious, the
god-loved would also be being loved because it was god-loved; and if the
god-loved was god-loved because it was being loved by the gods, then

is
s

A1

T

2. Here Socrates gives the general principle under which, he says, the Spedﬁc cases
already exa.lmined—-those of leading, carrying, and seeing—all fall. It is by being changed
by somethmg that changes it (e.g. by carrying it somewhere) that anything is a changed
thing—not vice v.ersa: it is not by something’s being a changed thing that something
(I.:Ilslt( thgn c?anges it 50 thilt it comes to be being changed (e.g. by carrying it somewhere)
SO nf;/:;]sii otrh ata{’fefcftloni such as being seen by someone: it is by being “affected” b
b bein & i a ects l.t that anything is an “affected” thing, not vice versa. It is mot

Y bemg an “affected” thing (e.g., a thing seen) that something else then “affects’ i




juthypliro Y A0S R ) O

e iviu!l'; wottld also be ) 0y 1

) \
ul NOW You see that (e Plous ““muw i
sxiid] Y are in It wag being loved by the gods
froim each ()l}l‘.': “Pl)”"il(‘(‘ - l 7 loved \ e ¥ .
8 Suc A58 a5 being slixee rent
(he other s "“m;; loved : uch as 1o be 16y “{ (II\’,-lll.U}.‘\tlu T ditterer
hyphro, tl 4 Decauge i od because it is being, loved,
",“' 1V| 1oy, lrl‘ Wh(‘ J 1t 18 g l . .
‘ n SUCh as to be loved. I fraid
e its natur 15k e loved. I'm alraid,
ke 1ts nature ¢leay asked what piety ; _ )
the plous has th butyoy told At piety is, you did not wish to
{ told me wi quality of I‘(‘in}' loy l‘lm( an affect or quality of it, that
i ’ \ g / J
/ st -tall 1at the Plous i N:)W ‘; Dy all the }-',Udﬁ, but vou have not : b
' B ] 1 ¢ ? . . ' . .
mt | by il Me again from the by ,i You will, do not hide things from
' ) vy , SAS A )| ’ . 3 .
lovet ly e gods or I](‘V‘ln}v '*Umfﬂ ml”‘g what piety is, whether being
y ° » W . N
,,lmrlﬂ that—but be keen to tell m(-' (I)l ‘er quality—we shall not quarrel
EUTHYPHRO: But Socrates } e What the pious and the impious are.
- bt | [8 ) - r . .
mind, for whatever Proposition NO way of telling you what I have in
< we ) . 3 _*
to stay put where we establish i ¢ Put forward goes around and refuses*
BOCRATES: Your statemer ks, et
s, l':ll”]yphr() see . ‘
Dacdalus, If T were Stating the ~seem to belong to my ancestor,|
‘ m .
lwrlm;m be making fun of m n *;nd putting them forward, you would!
v e e 3° , . . .
him my conclusions in digcus And say that because of my kinship with
puts them, As these pro w(;t;i[“ 510N Tun away and will not stay where one
jest, for they will not %ﬁ ' K";S are yours, however, we need some other
L / i ¢ - o) 5 )
B vERes § Bk ”‘ y puttor you, as you say yourself.
for | am not th(.( | 111. same jest will do for our discussion, Socrates,
‘ ' () ) - 5 4 : :
e alace 1¢ who makes them £o round and not remain in the
same ace; o) ) 2
( place; 1t you who are the Daedalus; for as far as I am concerned d
they would remain as they were.
S0 RATIS: It looks as if I was cleverer than Daedalus in using my skill,
my lrlgn(l, in s0 far as he could only cause to move the things he made
himself, but I can make other people’s move as well as my own. And the, )
smartest part of my skill is that I am clever without wanting to be, for I* ~ \, 5"
would rather have your statements to me remain unmoved than possess
, Tantalile ac t
the wealth of Tantalus as well as the cleverness of Daedalus. But enough
of this. Since I think you are making unnecessary difficulties, I am as eager
as you are to find a way to teach me about piety, and do not give u
. p .y . . .
before you do. See whether you think all that is pious is of necessity just.
<A

”N‘ One '

(g}

G -

\

I//'\\»,ii 0 o

Eurtryrrro: 1 think so. — \?
SocraTes: And is then all that is just pious? Or is all that is pious just, ‘,'!

but not all that is just pious, but some of it is and some is not? 12 Q)\y‘- ‘
Furiyrrro: 1 do not follow what you are saying, Socrates. 4 }»\\i“\\
Socrates: Yet you are younger than I by as much as you are wiser. As ¢

[ say, you are making difficulties because of ypur_wealth pf_wxsdom. Pull

yourself together, my dear sir, what I am saying is not difficult to grasp.

I am saying the opposite of what the poet said who wrote:

You do not wish to name Zeus, who had done it, and whoqn'zade
. ’ ) . i . '\ b
all things grow, for where there is fear there is also shame |

3. Author unknown.
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Huhyphm )

: ?
| disagree with the poet. Shall 1 tell you why?
Eurnyrnro: Please do. ) | '
1 . W q iy b e ol
Socrates: 1 do not think that “where there 1s fear there is algg ) .
‘ : M s . e | Vi p I’
for | think that many pcnplc who fear dise asc and pc_wuty and Man 0tl$'0
such things feel fear, but are not ashamed of the things they feq,. Do yer
- hing; N
not think so? \
Eutnyrenro: 1 do indeed. . . <o
SocraTEs: But where there is shame there 18 also fear. For is there an

¢ who, in feeling shame and embarrassment Aat nnylhmg, does not alsone
the same time fear and dread a reputation for wickedness? at
AR Euthyrrro: He is certainly afraid.

\\g\‘ VOO SocratEs: It is then not right to say ”whel.'c l‘}\t‘,l‘t; is fear there jg als§
\\‘\\& ?\ shame,” but that where there is t?ha'mc t.erL_ 1_::'0. S0 ‘ L.L‘.“f for igar COVerg
\\ N larger area than shame. Sl\e\}lx_e is a part of fear just as O‘dd 1S A part of
y T\T\\\ number, with the result that it is not tr.ue that where thgrc 1s numbey there
“_ is also oddness, but that where there is oddness there is also Number, Do
‘ \\you follow me now?
\\m\“‘?‘ ' “ButHyrHrO: Surely. _
Al A ﬁ Socrates: This is the kind of thing 1 was asking before, whether Where
v \\ Jd there is piety there is also justice, bu.t wh.ere there is jtlstice th.,e..rii,s,l’tot
ﬂv o" B always piety, for the pious is a part of justice. Shall we say tl.mt'..QI—de-yeu
it YT think otherwise? g
) A ™ EurthypHro: No, but like that, for what-you say appears to be right, -,
' SocraTES: See what comes next: if the pious is a part of the just, We
must, it seems, find out what part of the just it is. Now if you asked me
something of what we mentioned just now, such as what part of numbey
is the even, and what number that is, I would say it is the number that i
divisible into two equal, not unequal, parts. Or do you not think so?
RN EuttHyrHRO: | do. "
; e | Socrates: Try in this way to tell me what part of the just the pious is
\ > | in order to tell Meletus not to wrong us any more and not to indict me
( «  for ungodliness, since I have learned from you sufficiently what is godly
Y and pious and what is not. el
W s} Eutnyenro: I think, Socrates, that the godly and pious is the part of the
\ just that is concerned with the care of the gods, while that concerned with
the care of men is the remaining part of justice. T |
SocRATES: You seem to me to put that very well, but I still need abit of
13 information. I do not know yet what you mean by care, for you do not
mean the care of the gods in the same sense as the care of other things,

as, for example, we say, don't we, that not everyone knows how to caré

for horses, but the horse breeder does. ¢ 145
EutHYPHRO: Yes, I do mean it that way. &
SocraTEs: So horse breeding is the care of horses.
EuTtHYPHRO: Yes.

Socrates: Nor does everyone know how to care for dogs, but the

hunter does. il

> |
&%




E"slfh}’ph 1o

EUTHYPHRO: That jg
SOCRATES: S0 huntipg
EUTHYPHRO: Yes,
SOCRATES: And cattle rais

T 2p) ) - = = ¢ \‘ll‘ ) i S
EUTHYPHRO: Q.mte so. e
SOCRATES: While piety and

Y ¢ 1

Js that what you mean? = Boulling
EUTHYPHRO: It is,
GOCRATES: N._Ow care ip ¢

and the benefit of the ob

for by horse breederg
think so?
EUTHYPHRO: 1 do.
SOCRATES: S0 does 5
b 88 are benefited by dog breedi isi
and 50 With all the others. Or 5 g breeding, cattle by cattle raising,

Chject of its care? O you think that care aims to harm the
EUTHYPHRO: By Zeus, no
SOCRATES: It aims to benefit the
EuTHYPHRO: Of course,
SOCRATEs: Is piety then, which is the

gods and make them bette

pious you make some one of the gods better?
EutHYPHRO: By Zeus, no. ‘
OCRATES: N i is is ' .

1 St CR e orl\dg I'think that this is what you mean—far from it—but .

that is why I asked you what you meant by the care of gods, because |

did not believe you meant this kind of care.

EutnypPHRO: Quite right, Socrates, that is not the kind of care | mean.
SocraTEs: Very well, but what kind of care of the gods would piety be?

Yy 3 N 3
518 the care of dog,
S,

care of cattle,
88 15 the care of |

18 the care of the gods, Euthyphro.
ach case has

Ject cared for
are benefiteg

the same effect; it aims at the good
+ A8 you can see that horses cared
and become better, Or do you nol

object of its care?

/

care of the gods, also to benefit the

{

SocraTEs: I understand. It is likely to be a kind of service of the gods.
EutHYPHRO: Quite so.

SocraTes: Could you tell me to the achievement of what goal service to
doctors tends? Is it not, do you think, to achieving health?

EutHYPHRO: I think so.

SocraTES: What about service to shipbuilders? To what achievement is
it directed?

EurtypHro: Clearly, Socrates, to the building of a ship.

SocraTes: And service to housebuilders to the building of a house?
EUTHYPHRO: Yes.

SocraTEs: Tell me then, my good sir, to the nclﬁuvumont of what aim
does service to the gods tend? You obviously kn‘(w.v since you say that
you, of all men, have the best knowledge of the divine.

" Eutnyerro: And [ am telling the truth, Socrates.

Socratrs: Tell me then, by Zeus, what s
achieve, using us as their servants? - L
Euthypriro: Many fine things, Socrates.

\

? ‘ 7
r? Would you agree that when you do something \ )

o) \
d

EutHYPHRO: The kind of care, Socrates, that slaves take of their masters. | / ("
(
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Euth Yphy,

14
— als, m friend. Nevertlweles§ you could eagj]
GoCRATES: S0 do generar y Nevers ary in War, is it Y tg]
me their main concern, which 1s to achieve y ) not?
EurnypHrO: Of course.
SocraTEs: The farmers too,
main point of their efforts is to Pro
EUTHYPHRO: Quite so.
socraTes: Well then,
the gods achieve?
EutHyrHRrO: I told you @

task to acquire any precise

achieve many fine things, by "
(n

I think,
e food from the earth.

duc

how would you summ up the many fine things tha
short while ago, Socrates, that it is a considerap),
knowledge of these things, but, to put it Simply(
I say that if a man knows how to say am?l do what is pleasing to the 80d5’
atprayer and sacrifice, those are pious actions s_uch as preserve bpth Private
houses and public affairs of state. The opposite of these pleasing actiopg

are impious and overturn and destroy everything.
SOCRATES: You could tell me in far fewer words, if you were willing, the

sum of what I asked, Euthyphro, but you are not keen to teach me, thyt
is clear. You were ON the point of doing so, but you turned away. If yoy
had given that answer, [ should now have acquired .from you sufficient
knowledge of the nature of piety. As it is, the lover of inquiry must follow
his beloved wherever it may lead him. Once more then, what do you say
that piety and the pious are? Are they a knowledge of how to sacrifice

and pray?
EutnyrHro: They are.
gocraTES: To sacrifice is to ma
to beg from the gods?
EUTHYPHRO: Definitely, Socrates.
SocraTES: It would follow from this statement that piety would be a
knowledge of how to give to, and beg from, the gods.
EuTHYPHRO: You understood what I said very well, Socrates.
SocraTes: That is because [ am so desirous of your wisdom, and |
concentrate my mind on it, so that no word of yours may fall to the ground.
But tell me, what is this service to the gods? You say it is to beg from

them and to give to them?
EutHyrHro: I do.
SocrATES: And to beg correctly would be to ask from them things that

ke a gift to the gods, whereas to pray is

we need?
EuthypHro: What else?
SocraTEs: And to give correctly is to give them what they need from

us, for it would not be skillful to bring gifts to anyone that are in n¢

way needed.
EuTtHyrHrO: True, Socrates.
Socrates: Piety would then be a sort of trading skill between gods
and men?
guljnv'm—.mo: Trading yes, if you prefer to call it that.
" ()u;/\ TES: I prefer nothing, unless it is true. But tell me, w
4 :) g i :
e gods derive from the gifts they receive from us? What they

hat benefit @
give us 18
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Euth yphro

wn

obvious to all. There j5 for |

7 Ptusn
put how are they benef;; 0 800d that 4, m
ed by at we do not receive from them,

uch an advantage o ¥ what thev .. .
?rom them and tghev reercglem In the h};%\e l;eh;e“'e from us? Or do we have
EUTHYPHRO: Do voy . ve Nothing from u:)“'e receive all our blessings

u
hat they receive f PPose, Socr
w from ys? ates, that the gods are benefited by

SocRATES: What coylg th .
EUTHYPHRO: What e|ge d(()) vou th
. ’ u thi

[ mentioned just now, to please th
: em?

.. hen )
peneficial or dear to them? Euthyphro, Pleasing to the gods, but not

EUTHYPHRO: Most certain]y

SocrATES: When you sav this <
seem to move about inste > W IH‘ you be surprised if your arguments
: ead of stayin ? —— % .
peing Daedalus who makes them ; g put? And will you accuse me Of
more skillful than Daedalus and mmlf ve, though you are yourself much
you not realize that our argument }?a y thel_n g0 round in a drcle? Or do
the same place? You surely rememb : 1;10\ed oy y
loved were shown not to be the sa e tbat ea'r‘%_ler the plous and the god-
do you rot remember? me but different from each other. Or
EutHYPHRO: [ do.
‘ SocraTES: Do you then not realize now that you are saying that what
is dear to the gods is the pious? Is this not the same as the’god—loved? Or
is it not?
EuTHYPHRO: It certainly is.
SocraTES: Either we were wrong when we agreed before, or, if v
right then, we are wrong now.
EuTHYPHRO: That seems to be so.
SOCRATES: S0 we must investigate again

is, as I shall not willingly give up before I
unworthy, but concentrate your attention and tell the truth. For you know

it, if any man does, and I must not let you go, like Proteus,* before you
tell me. If you had no clear knowledge of piety and impiety you would
never have ventured to prosecute your old father for murder on behalf of
a servant. For fear of the gods you would have been afraid to take the
risk lest you should not be acting rightly, and would have been ashamed
before men, but now [ know well that you believe you have clear knowledge
of piety and impiety. So tell me, my good Euthyphro, and do not hide

what you think it is.
EutiypHRO: Some other time,

is time for me to go-

vye were

from the beginning what piety
learn this. Do not think me

Socrates, for I am in a hurry now, and it

) <l ? A

4. See Odyssey iv.382 ff.

Ut



1o

16

Socrates: What a thing to do, my triend! By going you |

avoe
down from a great hope 1 had, that 1 would learn from yoy the

the pik\u.\' and the i“'lpipus and so escape Meletus' il\f“t‘ll\lt‘l\l "V “h() 0(){
him that 1 had acquired wisdom in divine matters from l-',nlh\{
my ignorance would no longer cause me to be careless and iny . 'b

su-ch\ things, and that 1 would be better tor the rest of my life, a Oyy
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